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ABSTRACT: This article examines the foundational role of Christian love, or agape, in
defining Christian morality. Agape, understood as an unconditional, self-giving love that
reflects God’s nature and commands, serves as the ethical cornerstone for both personal
and societal relationships. Rooted in the teachings of Jesus Christ, the Apostle Paul, and
the Apostle John, the New Testament portrays agape as a divine command and the
ultimate reflection of God’s character. Jesus’ Great Commandment and radical calls to
love one’s enemies highlight agape as central to moral living, while Paul and John extend
its theological and ethical dimensions, presenting it as the fulfillment of divine law and
the hallmark of Christian discipleship. The study also explores theological perspectives
on agape from key Christian thinkers, including Augustine of Hippo, Maximus the
Confessor, Martin Luther, Dietrich Bonhoeffer, and Paul Fiddes. Their reflections
emphasize agape as central to Christian ethics—whether as rightly ordered love, a cosmic
force of unity, a gift of grace, or a relational participation in God’s Trinitarian life.
Together, these perspectives reinforce the indispensability of agape to Christian moral
thought. Finally, the article discusses the ethical implications of agape. On a personal
level, it fosters humility, forgiveness, and reconciliation. Socially, it drives movements for
justice, as exemplified by Martin Luther King Jr.s advocacy for nonviolent resistance.
Globally, it inspires action against poverty, inequality, and environmental degradation,
offering a framework for addressing contemporary ethical dilemmas. In conclusion,
Christian love is not merely a component of Christian morality but its essence and
foundation, calling individuals and communities to reflect God’s transformative love in all
aspects of life.
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1. Introduction

This article argues that Christian morality (Rotaru 2024, 301-318) is defined by
the principle of Christian love. Christian love, often encapsulated in the Greek term
agape, is an unconditional, self-giving love that reflects the nature and
commandments of God. Rooted in Scripture and theological tradition, it provides a
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moral compass for human relationships and ethical conduct. This study examines
the basic characteristics of Christian love and its role as a moral framework, arguing
that it provides both an individual and a societal paradigm for addressing
contemporary ethical dilemmas. The aim is to highlight the fundamental
foundations of Christian love as presented in the New Testament by Jesus Christ,
the Apostle Paul, and the Apostle John. Additionally, the study will explore the
theological perspectives on love and the morality of love as presented by significant
Christian thinkers, including Augustine of Hippo, Maximus the Confessor, Martin
Luther, Dietrich Bonhoeffer, and Paul Fiddes. Finally, it will explore and highlight

the ethical and moral implications of Christian love.
2. Biblical Foundations of Christian Love

The New Testament anchors Christian morality in love, framing it as both a divine
command and a reflection of God's character. The teachings of Jesus and the
apostolic writings, particularly those of Paul, establish agape love as the cornerstone
of ethical living and interpersonal relationships. The New Testament situates love
(agape) as the central pillar of Christian morality, presenting it as both a divine
command and a manifestation of God's own character. This dual role of agape—as
a directive for human conduct and a reflection of divine nature—is foundational to
the ethical teachings of Jesus and the apostolic writings. The concept transcends
human emotion, emphasizing unconditional, self-giving love that mirrors the love

of God for humanity.

2.1. The Great Commandment

Jesus’ teachings repeatedly underscore the primacy of love as the essence of moral
living, Jesus identifies love as the greatest commandment, summarizing the entire
Law and the Prophets. In Matthew 22:37-39 (ESV), He declares: “You shall love
the Lord your God with all your heart and with all your soul and with all your
mind. This is the great and first commandment. And a second is like it: You shall
love your neighbor as yourself.”

This dual commandment intertwines vertical love for God with horizontal
love for others, presenting them as inseparable expressions of authentic moral life.
Loving God entails devotion, obedience, and reverence while loving one's neighbor
encompasses acts of kindness, empathy, and justice. Jesus extends the scope of
neighborly love to include even enemies, as illustrated in Matthew 5:44 (ESV):
“Love your enemies and pray for those who persecute you.” Here, love for God and
love for neighbor are inseparably linked, forming the foundation for all ethical
behavior. This principle is reiterated in the Sermon on the Mount, where Jesus
challenges conventional notions of morality by commanding love for one’s enemies

and prayer for one’s persecutors (Matthew 5:44, ESV). Such radical love
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embodies the divine nature and calls believers to transcend human inclinations

toward revenge and hatred (Rotaru 2015, 318-322).

2.2, Paul's Vision of Love

Paul’s writings further develop the theological and ethical dimensions of agape. In 1
Corinthians 13, often referred to as the “hymn of love,” Paul describes love as the
greatest of the theological virtues, surpassing even faith and hope. He writes, “Love
is patient and kind; love does not envy or boast; it is not arrogant or rude. It does
not insist on its own way; it is not irritable or resentful” (1 Corinthians 13:4-5,
ESV). For Paul, love is not only an ethical imperative but the very expression of a
life transformed by the Spirit. He views agape as the fulfillment of the law, stating in
Romans 13:10 (ESV), “Love does no wrong to a neighbor; therefore love is the
fulfilling of the law.” This underscores the idea that love is the ultimate criterion for
moral judgment and action, harmonizing human relationships with God'’s will.

2.3. Jobn about love

The Johannine writings also highlight the intrinsic connection between love and
divine character. In 1 John 4:8, the Apostle asserts, “Whoever does not love does
not know God, because God is love.” This identification of God with love
emphasizes that to live in love is to live in God, and it establishes agape as the
distinguishing mark of authentic Christian discipleship. The Gospel of John
reinforces this theme, with Jesus commanding His disciples to love one another as
He has loved them (John 13:34-35). This love, modeled on Christ’s sacrificial
death, becomes the defining ethic of the Christian community.

2.4. Beyond Personal Relationships

The biblical ethic of love transcends individual relationships, influencing broader
societal structures. The early Christian community exemplified this by caring for
the poor, advocating for equity, and challenging oppressive systems. Acts of agape
love often manifest in fostering justice, reconciling conflicts, and building inclusive
communities. As Paul writes in Romans 13:10 (ESV): “Love does no wrong to a
neighbor; therefore love is the fulfilling of the law.” Through these teachings, the
New Testament situates love not only as a personal virtue but as a communal and
social ethic, providing a moral foundation for addressing injustices and fostering
reconciliation in diverse contexts.

These New Testament teachings collectively present agape as both a divine
gift and a human responsibility. The emphasis on love as the cornerstone of
Christian morality reflects its transformative power to reconcile individuals with
God and one another, fostering a community grounded in mutual care and justice.
Through agape, Christian ethics achieves its ultimate purpose: embodying and
reflecting the character of God in the complexities of human relationships and

societal challenges (Rotaru 2010, 7).
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3. Theological Interpretations of Christian Love

Theological reflections on Christian love (agape) have shaped the moral and ethical
paradigms of Christianity throughout its history. Thinkers such as Augustine of
Hippo, Maximus the Confessor, Martin Luther, Dietrich Bonhoeffer, and Paul
Fiddes offer nuanced interpretations of how love informs and defines Christian
morality and ethics.

3.1. Augustine of Hippo

In his works Confessions and City of God, Augustine develops a theology of love
centered on the distinction between amor Dei (love of God) and amor sui (self-love).
Augustine argues that human morality depends on the proper ordering of love
(ordo amoris) (Saint Augustine 2000, XV, 599). Love directed toward God aligns
human desires with divine will, fostering virtue and true happiness. Conversely,
disordered love, which prioritizes self over God, leads to sin and moral corruption.

For Augustine, loving God fully transforms human love into a source of
moral excellence. In City of God, he contrasts the earthly city, characterized by
amor sui, with the heavenly city, defined by amor Dei, demonstrating how
Christian love serves as the foundation for personal and communal ethics (Saint
Augustine 2000, XIV, 558-559).

For Augustine, divine love is inseparable from God's unmerited grace, which
reaches out to sinners ensnared by deviant desires and disordered affections. God'’s
love, a gift rooted in His own nature, purges false attachments and forms the
Church—a community bound in Christ by this transformative love. Infused
through the Holy Spirit, as expressed in Romans 5:5, divine love provides eternal
joy and communion with God (Blowers 2023, 70-71). His theology affirmed that
such love must be supernaturally infused, surpassing human capacity and revealing
the sheer gratuity of God’s grace. Augustine’s own journey of redemption
illustrates the unifying power of this love, as it draws scattered, broken lives into
divine order (Sainte Augustine 2002, XI, 200-216).

Augustine’s theology of love underscores the transformative power of divine
grace in aligning human desires with God’s will. By distinguishing between the love
of God (amor Dei) and self-love (amor sui), he demonstrates that true morality
and happiness depend on the proper ordering of love (ordo amoris). Divine love,
infused by grace, purges disordered attachments, uniting individuals in the Church
and fostering a community rooted in virtue and eternal joy. For Augustine, this
unmerited love reveals God's sheer graciousness and serves as the foundation for
both personal redemption and communal ethics.

3.2. Maximus the Confessor
Maximus the Confessor presents love as the central virtue in the Christian moral
and spiritual life, deeply embedded in his cosmic and divine theology. In Four
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Hundred Chapters on Love, Maximus describes love (agape) as the divine energy
that restores the image of God in humanity and unites creation to its Creator. For
Maximus, love originates in God, who is the source of all unity and relationality and
is both the goal and the means of the Christian life. He emphasizes that love
transcends human emotion, serving as the force that enables spiritual ascent—
purification of the soul, illumination through divine knowledge, and ultimately
union with God in theosis (Blowers 2023, 71).

Maximus views love as the synthesis of ascetic practice and divine grace.
While ascetic efforts such as prayer, fasting, and almsgiving prepare the soul by
detaching it from worldly passions, it is divine grace that perfects love,
transforming human relationships and aligning the individual with God’s will. In
this transformative process, love empowers the soul to transcend self-centeredness
and become a vessel of God’s love for others. Maximus highlights the ethical
dimension of love, insisting that it compels Christians to embrace compassion,
humility, and forgiveness, transcending divisions of ethnicity, social status, or even
enmity. To love one’s neighbor, he asserts, is to love God, for in loving others, one
reflects God's boundless and impartial love (Maxim The Confessor 2005, 69-81).

Beyond personal ethics, Maximus underscores the cosmic significance of
love. He sees the incarnation of Christ as the ultimate act of divine love that unites
the created and uncreated realms, binding all things in harmonious
interdependence. Love thus becomes the means by which creation is sanctified and
drawn toward its eschatological fulfillment. By participating in love through acts of
charity, reconciliation, and care for creation, believers engage in a theurgical work,
cooperating with God to transform the world. This vision of love integrates
human effort and divine action, offering a holistic framework for Christian
morality that encompasses individual spirituality, communal ethics, and cosmic
restoration. Maximus's theology of love remains a profound and enduring
contribution to Christian thought, emphasizing the inseparability of divine grace,
human action, and the ultimate purpose of creation (163-167).

3.3. Martin Luther
Martin Luther’s theology of love is deeply rooted in his understanding of divine
grace and the transformative power of faith. He rejects the notion of love as a
human achievement, asserting instead that true love is a gift from God, imparted to
believers through faith (Methuen 2014, 11). In The Freedom of a Christian
(1520), Luther emphasizes that the Christian life is marked by a radical
reorientation: “A Christian lives not in himself, but in Christ and in his neighbor;
otherwise, he is not a Christian.” For Luther, faith unites the believer with Christ,
and this union becomes the wellspring of love, which flows naturally toward others
(Luther 2022, 30).

Love, in Luther’s thought, is not a requirement to be met for salvation but a
consequence of justification by faith. Once reconciled with God through faith, the
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believer is freed from self-centeredness and empowered to serve others selflessly.
This love is not rooted in human merit but in God’s prior act of grace, which
liberates the believer from the bondage of sin and enables genuine care for one’s
neighbor (Paulson 2014, 191-192).

Luther’s understanding of love also informs his ethical vision, particularly his
doctrine of vocation. Every Christian, regardless of their societal role, is called to
serve God and neighbor in their daily life. Love becomes the animating principle of
this service, transforming ordinary work into an expression of faith and a means of
fulfilling God’s command to love one’s neighbor. This vocational ethic reflects
Luther’s conviction that love is both the fruit and the evidence of faith, shaping a
life devoted to God and the good of others. His writings consistently connect this
theological understanding of love to practical ethics, underscoring its centrality to
Christian life (Lindberg 2003, 174).

Luther’s approach is notably Christocentric, framing love as a participation in
Christ’s love for humanity. In The Freedom of a Christian, he argues that just as
Christ freely gave Himself for the sake of humanity, so too are Christians called to
give themselves freely in service to others. This selfless love, grounded in faith and
empowered by grace, reflects God’s transformative work in the believer’s life.
Luther’s theology thus presents love not as a condition of salvation but as its
natural outcome, a divine gift that reshapes both the individual and their
relationships with others. His thought is vividly documented and he explores the
implications of the Great Commandment in the believer’s ethical life. His writings
remain foundational for understanding Luther’s vision of love as the heart of
Christian morality and service.

3.4. Dietrich Bonboeffer

Dietrich Bonhoeffer’s theology of love emphasizes its costliness and its active
engagement with the world, deeply rooted in the life and sacrifice of Christ. In
Ethics (1949), Bonhoeffer defines love not as an abstract principle but as a
deeply personal, relational obligation. Bonhoeffer discusses the concept of love
in the context of responsible action and personal relationships. He emphasizes
that love is not merely an abstract principle but is realized in concrete,
responsible actions toward others, love is not a general principle but a personal
obligation, the obligation of the person to the person. This perspective
underscores love’s incarnational nature, reflecting Christ’s willingness to enter
human suffering and bear it for the sake of others. In Ethics, Bonhoeffer
critiques any theology or ethic that prioritizes personal piety over social
responsibility, insisting that love must be lived out in the public sphere through
acts of justice, reconciliation, and advocacy for the marginalized. For
Bonhoeffer, Christian love demands concrete action, not mere sentiment, and it

is inseparable from responsibility (Bonhoeffer 2005, 334-335).
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Bonhoeffer's understanding of love is profoundly shaped by his
experiences during the rise of Nazism, where he witnessed systemic injustice
and human suffering. He argued that genuine Christian love requires active
resistance to evil and solidarity with the oppressed. This love is not passive or
detached but involves taking on the burdens of others, mirroring Christ’s self-
sacrificial love on the cross. Bonhoeffer’s concept of costly love challenges
Christians to embrace risk and sacrifice. In his earlier work The Cost of
Discipleship (1937), he contrasts "cheap grace” with "costly grace,” the latter
being inseparable from the self-giving love of Christ. He extends this idea in
Ethics, where he argues that love calls Christians to participate in the world’s
suffering, to take responsibility for others, and to confront injustice even at
great personal cost. This vision of love as self-sacrificing and socially engaged
remains central to Bonhoeffer’s ethical thought and has continued to inspire
movements for justice and reconciliation (Wilmer 1999, 173-188).

Bonhoeffer’s theology of love is ultimately Christological, seeing Christ as the
model and source of all true love. Just as Christ’s love transcends self-interest and
embraces the suffering of others, so too must Christian love be directed outward,
manifesting in tangible care for one’s neighbor. His insistence on love as action,
responsibility, and solidarity challenges believers to embody faith in transformative
ways, making love a radical and redemptive force in a broken world (Bonhoeffer
2005, 336). This vision is articulated throughout Ethics and complemented by his
prison writings, particularly in Letters and Papers from Prison, where he reflects
on the cost of discipleship and the call to live out love in a hostile world. These
works remain vital for understanding the ethical and theological depth of
Bonhoeffer’s thoughts on Christian love.

3.5. Paul Fiddes

Paul Fiddes's theology of love centers on a relational understanding of God and its
implications for human morality. In Participating in God: A Pastoral Doctrine of
the Trinity, Fiddes describes love as the dynamic interaction within the Trinity,
emphasizing that the triune God exists in an eternal relationship of mutuality and
self-giving, This relational nature of God is not static but active and participatory,
inviting humans to join in the divine life. Fiddes emphasizes that the God who is
love calls us into relationships of love that reflect the mutuality of divine life,
underscoring the transformative potential of divine-human communion (Fiddes
2000, 191-201).

For Fiddes, the Trinitarian nature of God’s love provides the model and
foundation for ethical practice. Participating in the love of God means embracing
relationships that mirror the mutual care, equality, and selflessness of the Trinity.
This participation is not limited to spiritual experiences but extends into practical
expressions of justice, reconciliation, and community-building, Fiddes argues that
love requires ethical engagement with the world, challenging Christians to embody
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God’s relational love in acts that address systemic injustice and promote peace
(Vanhoozer 2001, 21-22).

The ethical implications of Fiddes's theology are rooted in his belief that love
is inherently outward-facing and communal. Christian morality, in this
framework, is not about rigid adherence to rules but about fostering relationships
that reflect the divine pattern of love. Fiddes links this relational ethic to the
biblical narrative, particularly the Great Commandment to love God and
neighbor, showing how divine love transforms human relationships and inspires a
commitment to social and ecological justice (Fiddes 2015, 17-20).

Fiddes’s work builds on the tradition of relational theology, emphasizing that
love is both the essence of God’s being and the guiding principle for human ethical
action. By participating in the life of the Trinity, Christians are empowered to live
out love in ways that foster mutuality, solidarity, and hope in a fragmented world.
His vision, as articulated in Participating in God, offers a compelling framework
for integrating theology and ethics, with love as the central dynamic that unites
divine and human realities.

4, Ethical Implications of Christian Love

Christian love, or agape, serves as a profound ethical guide that shapes decision-
making across personal, social, and global contexts. Rooted in the universal and
sacrificial nature of Christ’s love, this ethic prioritizes the inherent dignity of every
individual, emphasizing values such as forgiveness, compassion, and justice. These
principles are not abstract ideals but actionable imperatives, grounded in biblical
teachings and theological reflection.

In personal ethics, agape challenges individuals to overcome self-centeredness
and cultivate virtues like humility and altruism. This transformation is modeled on
Christ’s self-giving love, as highlighted in Matthew 5:44 (ESV): “Love your
enemies and pray for those who persecute you.” Such love fosters reconciliation,
peace, and empathy in interpersonal relationships, requiring believers to transcend
natural inclinations toward resentment and retaliation. Augustine of Hippo
elaborates on this dynamic in The City of God, where he argues that rightly
ordered love aligns human actions with divine will, creating harmony both within
the soul and in relationships.

Socially and globally, Christian love underpins movements for justice and
human rights. Martin Luther King Jr.s application of agape during the Civil
Rights Movement demonstrates its power to confront systemic injustice while
maintaining a commitment to nonviolence and reconciliation. In his famous
sermon "Loving Your Enemies,” King describes agape as an "understanding,
creative, redemptive goodwill for all men,” illustrating how love can transform not
only individuals but entire societies (King, 1957, sermon). This vision resonates
with Dietrich Bonhoeffer’s call in Ethics to embody costly love through active
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resistance to evil and solidarity with the oppressed, emphasizing that love requires
personal sacrifice and public responsibility.

Contemporary ethical challenges — such as poverty, environmental
degradation, and global inequality — further underscore the relevance of Christian
love. The biblical command to love one’s neighbor as oneself (Matthew 22:39,
ESV) compels Christians to engage in advocacy and action, addressing the
systemic causes of suffering. Similarly, theologians like Paul Fiddes emphasize that
participating in God’s relational love inspires community-building and justice,
calling Christians to work toward reconciliation and sustainability.

Christian love thus provides a holistic moral framework that transcends
personal piety, engaging with the complexities of human relationships and global
systems. By embodying agape, individuals and communities can contribute to a
more just and compassionate world, reflecting the transformative power of divine
love in action.

In conclusion, Christian love, or agape, offers a holistic and transformative
ethical framework rooted in Christ’s sacrificial love. It transcends personal piety,
inspiring virtues like humility and reconciliation in personal relationships while
driving advocacy for justice, equality, and sustainability on a societal and global
scale. Grounded in biblical teachings and theological insights, agape compels
believers to act with compassion and responsibility, addressing systemic injustices
and fostering community. By embodying this divine love, individuals and
communities can reflect God’s transformative power, contributing to a more just
and compassionate world.

5. Conclusions

This study has demonstrated that Christian morality is fundamentally defined by
the morality of agape—a love that is unconditional, self-giving, and reflective of
God’s nature. Rooted in the New Testament teachings of Jesus, Paul, and John,
agape emerges as both a divine command and the ethical cornerstone of Christian
life. Jesus' Great Commandment establishes the dual focus of love for God and
neighbor as the essence of moral living, while Paul and John expand on its
theological depth, portraying agape as the fulfillment of the law, the highest virtue,
and the ultimate expression of a life transformed by the Spirit. These teachings
collectively underscore that agape is not merely an abstract ideal but an actionable
imperative, calling for a transformative engagement with the world.

Christian morality is unequivocally founded upon and built around the
morality of Christian love, or agape. This unconditional, self-giving love is not
merely an attribute of Christian ethics but its very essence, permeating every aspect
of moral thought and practice. As demonstrated in this study, agape is both the
foundation and the framework of Christian morality, providing the theological,
ethical, and practical grounding for how individuals and communities live in
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alignment with the will of God. It is impossible to conceive of Christian morality
apart from Christian love, for it is through agape that the character of God is most
fully revealed and mirrored in human relationships.

The New Testament firmly anchors Christian morality in love, portraying it
as both a divine command and a reflection of God’s nature. Jesus' Great
Commandment—"You shall love the Lord your God with all your heart and with
all your soul and with all your mind... and you shall love your neighbor as
yourself” (Matthew 22:37-39, ESV)—situates agape at the heart of ethical living,
Here, love for God and love for neighbor are not independent virtues but
interdependent expressions of a single moral vision, binding humanity to God and
to one another. This radical and transformative love is further elaborated in Jesus’
call to “love your enemies and pray for those who persecute you” (Matthew 5:44,
ESV), challenging believers to embody divine love in their relationships, even with
those who oppose or harm them.

Paul’s theological writings expand on this foundation, presenting agape as the
ultimate criterion of morality and the fulfillment of God's law: “Love does no
wrong to a neighbor; therefore love is the fulfilling of the law” (Romans 13:10,
ESV). Paul's hymn of love in 1 Corinthians 13 exalts agape as the highest virtue,
surpassing even faith and hope, and characterizes it as patient, kind, selfless, and
enduring, For Paul, love is not only an ethical imperative but the manifestation of a
Spirit-transformed life. John's writings deepen this understanding by equating love
with God’s very being—"“God is love” (1 John 4:8)—and presenting agape as the
hallmark of true Christian discipleship, encapsulated in Jesus’ command to “love
one another as I have loved you” (John 13:34). These foundational teachings
establish that Christian morality flows directly from the morality of agape, making
love both the source and the goal of ethical behavior (Rotaru 2012,5).

The theological reflections of Augustine of Hippo, Maximus the Confessor,
Martin Luther, Dietrich Bonhoeffer, and Paul Fiddes further underscore the
centrality of agape to Christian morality. Augustine describes rightly ordered love
(ordo amoris) as the principle that aligns human desires with divine purposes,
making agape the foundation of both personal virtue and communal harmony.
Maximus the Confessor elevates love to a cosmic and theurgical dimension,
showing that agape is the unifying force that restores humanity’s relationship with
God and creation. Luther shifts the focus to love as a divine gift of grace,
inseparable from faith, which manifests in acts of selfless service and humility.
Bonhoeffer’s theology emphasizes the costly and active nature of love, presenting it
as a call to sacrificial engagement with the suffering of others and resistance to
systemic evil. Fiddes, meanwhile, integrates love into a relational theology,
highlighting its Trinitarian origins and its role in inspiring justice, reconciliation,
and community-building. These theological perspectives collectively affirm that
Christian morality is fundamentally an outgrowth of the morality of agape.
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The ethical implications of agape further demonstrate its indispensability to
Christian morality. On a personal level, agape fosters humility, forgiveness, and
reconciliation, enabling believers to transcend self-centeredness and embody
Christ’s self-giving love. Socially, agape has historically undergirded transformative
movements for justice and human rights, as seen in the Civil Rights Movement led
by Martin Luther King Jr., who applied the principles of agape to confront
systemic injustice with nonviolence and reconciliation. Globally, agape compels
Christians to address pressing ethical challenges such as poverty, inequality, and
environmental degradation. The biblical mandate to love one’s neighbor as oneself
(Matthew 22:39) drives advocacy and action, inspiring efforts to create a more
equitable and sustainable world.

In conclusion, Christian love is not merely a component of Christian
morality; it is its foundation, its essence, and its ultimate aim. Through agape, the
moral teachings of Jesus and the apostles are unified into a coherent and
transformative ethical vision. The theological reflections of great Christian
thinkers reinforce that love is the guiding principle of all moral action,
transcending personal piety to encompass social and global responsibilities. The
morality of Christian love calls individuals and communities to embody the
character of God, making love the measure of all ethical decisions. By living out
agape, Christians reflect God’s nature, participate in His redemptive work, and
contribute to the healing and reconciliation of the world. Christian morality, in its
fullest sense, is the morality of love (Rotaru 2017, 57-76).
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